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In Section 1, Dr. Pierre explores how the heart responds dynamically in human experience. Then in Section 2, he moves
into how the heart responds to God, to self, to others, and to circumstances. The third section gives practical questions
in how to guide counselees by hearing their hearts, helping them understand their responses, and pointing.

One popular caricature paints practitioners of Biblical Counseling as offering simplistic explanations, pad
answers, and little sympathy. The caricature is just that, a caricature, and yet it arises because there is some
hint of truth to it. There have been practitioners of this kind of counseling which offer simplistic explanations
of problems and of people. Jeremy Pierre has written a fantastic book to help Biblical Counselors develop a
more full theology of human experience, which will help them to be better counselors. The way we counsel
one another reveals what we really think about our nature, experiences, and capabilities. We are more complex
than just our minds, and our problems are more than just shortcomings in our cognitive processes. Jeremy
Pierre knows this, and yet he recognizes the ways in which we can oversimplify people. Imagine flying high
above the Midwestern countryside. Anyone seeing the rolling fields squared off by hedges would recognize it
as farmland â€” simple farmland. People in crisis might appear to be simply in need of trusting God more, but
a closer look reveals they experience feelings they cannot explain, have intrusive thoughts they never had
before, or find themselves perplexed by an unpredictable ebb and flow of motivation. Pierre breaks this theme
down into three sections that make up the divisions of his book. We are designed by God to respond
cognitively, affectively, and volitionally. The first five chapters of the book explain how this three-fold
dimension plays out in our daily lives. He explores the intuitive responses of the heart, how sin, God, and the
world impact our responses. Pierre discusses our interaction with God, ourselves, others, and circumstances in
these chapters. Section 3 gets down to actual methodology. Chapters explore a four-stage process of helping
that engages people at the cognitive, affective, and volitional levels and encourages their relating rightly to
God. It helps counselors understand their role as well as orienting them rightly to the complexity of the person.
Change is not simple, and transformation involves more than just giving information. Pierre understands that
and provides a comprehensive methodology built on his theology of human experience. There is much to
praise about this book. It is a great corrective to simplistic models of counseling that either reduce people to
one element of their experience thoughts, emotions, or choices. It is also a great corrective to the poor
practices of some Biblical counselors who simply point out sin and call people to repentance. That is not a
comprehensive model of care that helps people to wrestle with themselves, their commitments, values, and
beliefs. The Dynamic Heart in Daily Life is just what the counseling community needs. Pierre is an accessible
writer with a great use of illustration and explanation. He interacts with leading theologians and psychologists
and develops for us a book that synthesizes loads of diverse content. He has a good sense of humor and an
evident grasp on his subject material. That book has been the standard gold in counseling training in many
contexts, and we have used it for several years in our training. But, however you use it, The Dynamic Heart in
Daily Life is a great resource and a much-needed one within the Biblical Counseling community.
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He writes about and provides insightful questions to ask that reach into the heart, the mind, and the will. I
would highly recommend this book especially to those who work in ministry leadership, particularity those
who may not have formal pastoral training e. However, there are exceptions. When a movie is able to bring a
character to life from a book I am more inclined to watch. Characters have to be more than one-dimensional.
The same can be said in describing a biblical view of the heart. Many use the term heart, even within Christian
circles, in a one-dimensional manner. Yet, while the biblical view of the heart speaks of the inner person, to
stop there in the description is to miss the complex nature of the heart. What we need is a multidimensional
understanding of the heart. Connecting Christ to Human Experience. The book is divided into three sections.
Section 1 chapters 1â€”5 covers how the heart dynamically responds, providing a three-dimensional biblical
framework of the dynamic heart, the cognitive, affective, and volitional components. Section 2 chapters 6â€”9
moves into examining what the heart dynamically responding to, observing the areas of God, self, others, and
circumstances. Section 3 chapters 10â€”13 brings the first two sections together to lay out a methodology for
counseling, involving reading, reflecting, relating, and renewing. This work by Dr. The Dynamic Heart in
Daily Life weaves biblical content into practical living contexts. Pierre equips counselors, pastors, and
caretakers by clearly explaining the points he makes, by taking seriously the complexity of the subject, and by
teaching a comprehensive understanding of the heart. I wholeheartedly recommend this book for any Christian
who desires to be equipped in caring and counseling by grasping the complexities of the dynamic heart. I was
not required to write a positive review. The opinions I have expressed are my own and are my honest review
of the book. This may be a one time situation or maybe one that lasts several months. There are a large number
of books written for those engaging in this kind of ministry, which is what one is doing, they are ministering to
the one seeking advice. It will greatly increase your understanding of the complex human heart from a biblical
perspective. This book is also extremely helpful pragmatically. You will not be disappointed.
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The first section deals with how the heart responds dynamically. This includes a careful look at what the heart was
designed for, how it was corrupted and redeemed, and how it is affected by its context.

But books come a close second! If you have little time to read, read the bible. If you have more time to read,
there are more books to read than any of us have time for. In this blog, I will be commenting on or reviewing
books I think helpful to the Christian in his walk with God. Connecting Christ to Human Experience by
Jeremy Pierre This is one of those rare books that skillfully combines theological insight while providing very
clear helps in self-discovery and in counseling others. It has helped me listen a whole lot better, allowing me
to frame better questions that help counselees understand themselves better and resolve inner conflict. The
book is organized into three sections. The first lays out how the heart responds to life with the interplay
between the cognitive, affective and volitional components of the heart. The second section explores what the
heart dynamically responds to God, self, others and circumstances. The third section lays out a counseling
methodology. This third section is also quite useful for interpersonal ministry of the Word. He covers the heart
as corrupted, redeemed and explores how the heart is affected by external conditions. Everything is pulled
together in the third section where there is practical help in four areas: This book has helped me to see more
clearly the nature and causes of inner conflict that I often experience due to conscience and the dynamic
interplay between what I know, what I actually love tainted by sin and what I want to do because of
circumstances or desire to please others. Because this is often complicated, the framework and the suggested
questions in the third section helped me sort out the reasons for my response in certain troubling situations and
thereby helped me to pursue the right remedy for a more Godly response. At times the book seemed to be
repetitive and a little confusing. One example is the use of different terms for the functional areas first defined
as cognitive, affective and volitional. Sometimes the author refers to these as thought-desire-choice,
mind-emotions-will, cognitive-affectional-volitional or as verbs think-feel-value. This book is a worthy
addition to the library of experienced counselors, Stephen Ministers or anyone who desires to help people live
more Godly lives. I received this book from New Growth Press in exchange for an honest review.
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Section 1 covers "How the Heart Responds Dynamically." He develops for readers a "three-dimensional" exploration of
the human heart. We are designed by God to respond cognitively, affectively, and volitionally.

Similarly, kallos was used differently from the English word beauty in that it first and foremost applied to
humans and bears an erotic connotation. The Pythagorean school saw a strong connection between
mathematics and beauty. In particular, they noted that objects proportioned according to the golden ratio
seemed more attractive. Plato considered beauty to be the Idea Form above all other Ideas. In terms of female
human beauty, a woman whose appearance conforms to these tenets is still called a "classical beauty" or said
to possess a "classical beauty", whilst the foundations laid by Greek and Roman artists have also supplied the
standard for male beauty in western civilization. Later, Renaissance and Humanist thinkers rejected this view,
and considered beauty to be the product of rational order and harmonious proportions. Renaissance artists and
architects such as Giorgio Vasari in his "Lives of Artists" criticised the Gothic period as irrational and
barbarian. This point of view of Gothic art lasted until Romanticism, in the 19th century. The goddess Venus
is the classical personification of beauty. The Age of Reason saw a rise in an interest in beauty as a
philosophical subject. For example, Scottish philosopher Francis Hutcheson argued that beauty is "unity in
variety and variety in unity". Ye know on earth, and all ye need to know. The Romantic period In the
Romantic period, Edmund Burke postulated a difference between beauty in its classical meaning and the
sublime. The concept of the sublime, as explicated by Burke and Kant , suggested viewing Gothic art and
architecture, though not in accordance with the classical standard of beauty, as sublime. American analytic
philosopher Guy Sircello proposed his New Theory of Beauty as an effort to reaffirm the status of beauty as an
important philosophical concept. Psychological theories see beauty as a form of pleasure. Physical
attractiveness Fresco of a Roman woman from Pompeii , c. Standards of beauty have changed over time,
based on changing cultural values. Historically, paintings show a wide range of different standards for beauty.
However, humans who are relatively young, with smooth skin, well-proportioned bodies, and regular features,
have traditionally been considered the most beautiful throughout history. A strong indicator of physical beauty
is " averageness ". This was first noticed in , when Francis Galton overlaid photographic composite images of
the faces of vegetarians and criminals to see if there was a typical facial appearance for each. When doing this,
he noticed that the composite images were more attractive compared to any of the individual images.
Physiologists have shown that women with hourglass figures are more fertile than other women due to higher
levels of certain female hormones, a fact that may subconsciously condition males choosing mates. For
instance, in some non-Western cultures in which women have to do work such as finding food, men tend to
have preferences for higher waist-hip ratios. Some feminists and doctors[ vague ] have suggested that the very
thin models featured in magazines promote eating disorders , [45] and others have argued that the
predominance of white women featured in movies and advertising leads to a Eurocentric concept of beauty,
feelings of inferiority in women of color, [46] and internalized racism. A multibillion-dollar industry of
Japanese Aesthetic Salons exists for this reason. The concept of noctcaelador describes an emotional
attachment to, or adoration of, the night sky. People who do not fit the "beauty ideal" may be ostracized within
their communities. However, a person may also be targeted for harassment because of their beauty. The
documentary Beauty in the Eyes of the Beheld explores both the societal blessings and curses of female beauty
through interviews of women considered beautiful. Researchers have found that good looking students get
higher grades from their teachers than students with an ordinary appearance. One study found that people low
in physical attractiveness earn 5 to 10 percent less than ordinary looking people, who in turn earn 3 to 8
percent less than those who are considered good looking. Augustine said of beauty "Beauty is indeed a good
gift of God; but that the good may not think it a great good, God dispenses it even to the wicked. A history of
a Western idea [59] and On Ugliness
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The second section addresses what it is that people dynamically respond to. After laying the foundation that the
individual is a dynamic human being and that the human heart responds in this three-dimensional
cognitive-affective-volitional way, Pierre looks to 4 primary categories of daily experience that humans experience and
respond to: God, self, others, and circumstances.

That it is therefore one of the most affecting we have. That its strongest emotion is an emotion of distress, and
that no pleasure from a positive cause belongs to it. That is saying more for Burke than the contemporary
relativist would. But that is obviously absurd. And it is no mere coincidence that further down along the
psychology versus metaphysics continuum, we arrive at Sigmund Freud, who has a great deal to say about the
sublime and about sublimation, but who writes of beauty that it: Indeed other passages suggest that he finds
the former idea every bit as reprehensible as the latter. In one section of the Enquiry Burke writes: All of this
may seem a digression from what this article set out to be: Actually, the opposite is the case: Thou shalt not
make unto thee any graven image or any likeness of anything that is in heaven or on earth, or under the earth.
It is taken for granted that God Himself defies depiction. As the Jewish hymn has it: He was, ere aught was
made in heaven, or earth, But His existence has no date, or birth. But is Kant right to place such great
emphasis on the powers of the mind? Indeed, accounts of the human mind are conspicuously scarce in the
Bible. One notable exception, the account of the acquisition of knowledge in the Garden of Eden, is perhaps
the exception that proves the rule; certainly it is not very flattering. But at least Burke leaves room for
believers like this writer to say: We are humans, inadequate to the task of according God the admiration,
reverence and respect He commands of us; astonishment is the response elicited by our recognising that
inadequacy. The connection between the sublime and fear is made repeatedly by both Kant and Burke; it is
that connection which will bring us back full circle to those a priori principles, that link the sublime to
morality. To quote Freud yet again: Yet disinterested action must be reconciled with the existence of an
awe-inspiring Creator. If we are to judge nature as sublime dynamically, we must present it as arousing fear.
Now it is a very odd Deity that neither dominates us nor makes us afraid, whilst at the same time being
proclaimed as mighty and awe-inspiring. It is indeed a mistake to worry that depriving this presentation of
whatever could commend it to the senses will result in its carrying with it no more than a cold and lifeless
approval without moving force or emotion. Again Burke, with his appreciation for Milton, for a Hell of fire
and brimstone, is closer to the traditional conception of God: But a formula which defines the sublime in
cerebral terms alone may be as much a sign of the deterioration of the soul in the eighteenth century, as the
equation of the term with the sensual is a sign of the deterioration of our language in the twentieth century.
Through approaching the Source of the sublime as more than a necessary component of our metaphysics â€”
indeed, as the Being Who gave the mind its powers and on Whom those powers are dependent â€” we may yet
come nearer the true meaning of the sublime. Pluhar, Hackett Publishing Co. Kant, Immanuel, Groundwork of
the Metaphysics of Morals. Freedman The Soncino Press, volume 1.
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Section 1 (chapters ) covers how the heart dynamically responds, providing a three-dimensional biblical framework of
the dynamic heart, the cognitive, affective, and volitional components. Section 2 (chapters ) moves into examining what
the heart dynamically responding to, observing the areas of God, self, others, and circumstances.

Posted in Book Reviews No comments One of the great temptations in life is to swing the pendulum too far to
one side or the other. This can happen in all manners of life, and even in ministry â€” from theological issues
like hyper-Calvinism to practical debates between approaches to preaching, use of application, etc. Certainly
there are many issues where we rightfully swing the pendulum adamantly to one side â€” issues like the
exclusivity of Christ or the inerrancy of Scripture. But with many of the more practical or gray areas,
oftentimes a healthy balance is found somewhere in the middle. One area of ministry where the pendulum
tends to go to one extreme or the other is in Biblical Counseling. Either extreme is dangerous. We must find a
healthy balance between the two. Connecting Christ to Human Experience. The Structure In order to
accomplish this goal, the book contains three major sections. He shows that human experience is
three-dimensional, with the heart responding cognitively knowledge and beliefs , affectively desires and
emotions , and volitionally choices reflecting the willful commitments of the heart. After laying that
foundation, he looks at the storyline of the Bible and how this dynamic heart that God has given us was
corrupted and redeemed, and what bearing that has on how we understand ourselves and those we counsel.
After laying the foundation that the individual is a dynamic human being and that the human heart responds in
this three-dimensional cognitive-affective-volitional way, Pierre looks to 4 primary categories of daily
experience that humans experience and respond to: God, self, others, and circumstances. Each of these 4
categories comprises a chapter in this section. The third, and final, section lays out a methodology for
counseling and interpersonal ministry of the Word. This section gives the reader a counseling cycle
compressed of 4 parts, each occurring not necessarily in order and exclusively, but occurring at various times
throughout the counseling process. This counseling cycle is: Calling Them to New Responses from Faith Each
of these steps of the counseling cycle comprises a chapter in this final section. One Suggestion While I
absolutely thought that this was a helpful book, one suggestion for improvement that I have would be an
appendix with some practical counseling case scenarios. Pierre does a great job throughout the book,
especially in the second and third sections, giving the reader practical bits of advice and applying the principle
to real-life examples. After finishing the third section and giving the reader a full look at the proposed method
to address the dynamic heart in daily life, I think that it would have been helpful to include a case study or two
to tie it all in together. Conclusion Overall, I was greatly helped by this book. Jeremy Pierre is an excellent
biblical counselor, teacher, and writer. Though the book is written in a bit of a more academic style, I think
that any reader who is interested in counseling or interpersonal ministry will find that they benefit from this
book.
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In The Dynamic Heart in Daily Life Jeremy Pierre addresses the role of the heart and affections in human experience. I
know as a pastor it all to easy to think of dealing with people and their problems as something needing information with
no consideration of what is going on in a persons heart.

However, though I am not officially in ministry, I still found it important for understanding how to truly be
helpful when people come to me for advice and counsel. Most of those are people who read my blog or
interact with me on social media, and, of course, our own grown children. Another reason it was valuable was
in how it has helped me see more clearly how God works in my own heart to effect outward change. I
appreciate how he shows where he is going before he begins a new section and brings the reader back to the
main focus. He keeps your head above water, so to speak, while teaching you to swim. One of the most
important things he teaches is that helping others is not simply about looking at surface issues and prescribing
a plan of action. He shows how to go deeper to the root issues of the heart, how the heart informs the mind, the
emotions, and the actions. In Section 1, Dr. Pierre explores how the heart responds dynamically in human
experience. Then in Section 2, he moves into how the heart responds to God, to self, to others, and to
circumstances. The third section gives practical questions in how to guide counselees by hearing their hearts,
helping them understand their responses, and pointing them to Christ for strength to make new responses
based on faith. I believe it would be especially helpful for parents of children just entering the teen years as
they seek to guide them from the heart and point them to Christ as the dynamic of all their life choices. Even if
maturing children do not yet know Christ, Dr. Pierre has a very wise perspective on why dealing with them
from this angle is so important: Jesus Christ remains the fulfillment of humanity, regardless of whether an
individual believes this or not. So the active behavioral strategies you propose should still be in line with how
Christ would act. You need to be clear with them that, without faith, the best they can do is spotty,
self-motivated mimicry, not genuine imitation of heart. God, in his common grace, often lends this kind of
success to those who do not believe, but it is at best temporary. Yet, counselors pray this common grace would
be preparatory for salvation. This is only one example of the wisdom Dr. Connecting Christ to Human
Experience. I highly recommend it. New Growth Press, ,
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a dynamic human being and that the human heart responds in this three-dimensional cognitive-affective-volitional way,
Pierre looks to 4 primary categories of daily experience that humans experience and respond to: God, self, others, and
circumstances.

I never officially left, but my practice of the faith grew cold, in fact non-existent, when my family stopped
practicing the faith when I was a child. In my youthful search for the meaning of life I was drawn back to
living faith in Jesus Christ and soon drawn home to the fullness of Christianity, the Catholic faith. It was a
circuitous journey, which involved a teenage encounter with the Risen Lord, a serious hunger for prayer and
bible study, ecclesial experiment and finding the early Church fathers. I questioned my way all the way back
home to the faith of my childhood. However, it was rediscovering worship in the beauty of the Divine Liturgy,
the Holy Mass - and the mystery which it makes present - which became the light for so much of my journey
home. That light continues to illuminate my path because Beauty is so very attractive for a reason. God is the
source. After all these years, the Divine Liturgy, the Holy Mass, is still the rich and fertile ground of my life of
faith and my multi-faceted apostolate. I have had the true honor, as a Deacon, for twenty three years, of
serving at the Altar, where heaven touches earth and earth touches heaven. It roots me in the heart of the
Church and opens the very portal of heaven. There is a Latin maxim that addresses the centrality of worship in
the life, identity and mission of the Church; Lex Orandi, Lex Credendi. The phrase in Latin literally means the
law of prayer the way we worship , and the law of belief what we believe. How we worship reflects what we
believe and determines how we will live. Worship is the beating heart of the Christian vocation. The Catholic
Church has long understood that part of her role as mother and teacher is to watch over worship, for the sake
of the faithful and in obedience to the God whom she serves. How we worship not only reveals and guards
what we believe but guides us in how we live our Christian faith and fulfill our Christian mission in the world.
Liturgical Worship is not an add on for a Catholic Christian. It is the foundation of Catholic identity;
expressing our highest purpose. Worship reveals what we truly believe and how we view ourselves in
relationship to God, one another and the world into which we are sent to carry forward the redemptive mission
of Jesus Christ. How the Church worships is a prophetic witness to the truth of what she professes. Good
worship becomes a dynamic means of drawing the entire human community into the fullness of life in Jesus
Christ. It attracts - through beauty to Beauty. Worship informs and transforms both the person and the faith
community which participates in it. There is a certain reciprocity between worship and life. I have spent
decades in ecumenical work. Perhaps that explains why I find it odd that right when so many of our Christian
friends in other confessions and communities are searching for a deeper encounter with the beauty of the Lord
in formal liturgical worship, many Catholics so easily succumbed to novelties. Our fellow Christians
everywhere are hungering for sign, symbol and mystery in worship. As many children of the Protestant
Reformation are considering the safe harbor of the Catholic Church to experience a connection with the
ancient Church, too many Catholics have lost their sense of what it really means to be a Catholic Christian,
including the beauty of Catholic liturgical worship. As many Christians in the communities of the Protestant
reformation are suffering from the sad loss of what CS Lewis called Mere Christianity Explain , too many
Catholics have little grasp of the treasure they have in the ancient but ever new Catholic faith. As our Christian
brethren are sometimes experiencing the barrenness of their own worship, many in our Catholic Church are
discarding the very treasures that make her formal liturgical worship so beautiful, full of mystery and so
compelling and attractive to those seeking a deeper experience of worship and Christian life. Sadly, what for
some may have begun as a sincere effort to simplify the Liturgy in the Catholic Church too often devolved
into a form of liturgical minimalism. The liturgical minimalism I speak of begins when you entered what was
often called the worship space of some contemporary church buildings. There are few symbols of the ancient
yet ever new Catholic faith in many portions of the vineyard. There are few icons or images reflecting heaven
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touching earth, drawing the worshipper into a transcendent encounter with the God who we receive in the
Most Holy Eucharist and in whom we are invited to live and move and have our being. I am not a traditionalist
Catholic, although I understand and respect those who are. I am just a Christian who chooses to live my faith
in its fullness, as a Catholic. I love the Tradition, with a capital T. I returned to the Catholic Church as a young
man after a sincere journey to find the Lord which led me to the early fathers of the Church and back home to
Rome as they say. I was drawn back to that fullness of Christianity that is dynamic, orthodox, faithful Catholic
life and practice. I have respect for my brethren who are Protestants, in each of their various confessions and
communities. I have worked for decades with many of these my fellow Christians. I pray with them and stand
in solidarity with them, rooted in our common Baptism, in so many of the efforts to which I have dedicated
much of my work. However, I am not a Protestant Christian. I am a Catholic Christian by choice. If I were not
raised a Catholic I would have become one. I do not want a Protestant looking church building or a
stripped-down Catholicism whose worship seems more protestant than Catholic. I also do not want barren
liturgy and symbol-less Catholicism. Over the last few decades, some who purported to be liturgical experts
too often stripped away the richness and the depth that draws so many to the treasure that is Catholic worship
and life. Their numbers and influence are dwindling. The Catholic seminaries that are full and their number is
increasing are filled with candidates who want the vibrant, symbolic, faithful, richly liturgical, devout fullness
of Catholic faith and life. The movement toward dynamic, symbolic and beautiful Liturgy is not about going
backward but going forward and toward the eternal worship. The ecclesial movements are flourishing in the
Church, drawing men and women who also want the fullness of Catholic worship, faith and life in all of its
rich beauty. The new Catholics, coming into full communion from other Christian communities, are flocking
to the dynamically orthodox and faithful Catholic parishes. The symbols are coming back into our sanctuaries
and new ones are emerging. It is all happening because of the young. The move toward recovering the sense of
the Sacred in the Liturgy is a youth movement in the Church. The future of the Church is Tradition, rightly
understood. The liturgical innovators are aging, and their reign is coming to an end. There was a movement
called Iconoclasm "Image-breaking" in the eighth and ninth centuries in the Eastern Church. It became a
full-scale heresy. The term has come to be associated with those who rejected icons, but it speaks to a
contemporary problem, liturgical minimalism and the loss of the sense of the Sacred in our Churches. Icons
are meant to put us in touch with the transcendent mysteries of our faith. I pray with icons and have for many
years. I cherish their liturgical role in the Eastern Church. In fact, one would never find an Eastern Church,
Catholic or Orthodox, without icons. The contemporary iconoclasts are those who seek to de-mystify Christian
faith, life, worship and practice. They are not the future of the Catholic Church but the past. There are still
some who think that the symbols of our Catholic worship, faith and life are a problem. They were sadly
mistaken and have done the Church and her mission a disservice. It is the Church which makes human
experience more relevant, by revealing its full meaning and mystery. The Liturgy helps to bring heaven to
earth and earth to heaven. They also failed to grasp that, by nature and grace, human persons are symbolic.
Man and woman is created in the image of God, and is a divine icon. Jesus Christ is the Icon of the Father.
Symbols touch us at a much deeper level than words or emotive or affective participation can. They touch us
at the level where authentic religion and deep worship truly begins. It is there where we hunger the most for
God. In the last year of his service, before this humble, holy man voluntarily stepped aside and dedicated the
rest of his days to a monastic vocation, he gave a beautiful series of instructions on the Liturgy. On October 3,
, he reminded the pilgrims in St Peters square: This universality and fundamental openness, which is
characteristic of the entire liturgy is one of the reasons why it cannot be created or amended by the individual
community or by experts, but must be faithful to the forms of the universal Church. But the place where it is
fully experienced as a Church is in the liturgy: It is the act in which we come into contact with God, He comes
to us, and we are enlightened by Him. I understand the immense amount of time and catechesis spent in
preparing the faithful for the implementation of the last Revisions to the Roman Missal at the end of the year
It has borne such good fruit. As one who has spent many years studying Catholic theology, I welcomed the
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revisions and I saw them as a kind but motherly act by the Church to set the ship on a straight course and raise
the water level of all Catholic worship. The faithful deserve it. It was deeply distressing to me that some
priests took it upon themselves to change the canon and the liturgical prayers of the Holy Mass. The Holy
Mass does not belong to the celebrating priest; it belongs to Christ the High Priest, in whom he stands. I am
not opposed to spontaneity in its proper form and proper place. Just not in the canon of the Sacred Liturgy, the
Holy Mass. The faithful have a Right to receive the Liturgy as Holy Mother Church has preserved it under the
continual inspiration of the Holy Spirit. You can thus understand the concern of the Successor of Peter for all
that can obfuscate this most essential point of the Catholic faith: Pope Benedict continued, "If the figure of
Christ does not emerge from the liturgy, it is not a Christian liturgy. True liturgy supposes that God responds
and shows us how we can adore Him. The Church lives in His presence - and its reason for being and existing
is to expand His presence in the world. He is a Deacon of the Diocese of Richmond, Virginia. He completed
his coursework toward the PhD in Moral Theology at the Catholic University of America and is continuing his
requirements for completion. That priests, who experience fatigue and loneliness in their pastoral work, may
find help and comfort in their intimacy with the Lord and in their friendship with their brother priests.
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The Dynamic Heart in Daily Life - Longing4Truth After laying the foundation that the individual is a dynamic human being
and that the human heart responds in this three-dimensional cognitive-affective-volitional way, Pierre looks to 4 primary
categories of daily experience that humans experience and respond to: God, self.

From the Greeks to the X-Files Skepticism accepts no truth as finally valid but also refuses to construct a
system to alleviate whatever corrosive action it has had on its targets. It forces us to ask whether it is possible
to think well and be a truly autonomous individual without such permanent, contrarian vigilance and, on the
contrary, whether it is possible to live a properly human life and achieve anything durable with it? For while
the progress characterizing the modern era is inconceivable without skepticism, skepticism itself is indifferent
to progress; its benefits seem to be primarily negative, at best prudential. We will be reading a wide variety of
those classics of Western Thought and Literature that address these questions. The class will begin with
Sextus Empiricus c. He treats belief as a disease to be cured by showing that since no argument was ever
without a counter argument nor eternally true, holding on to any belief makes people anxious, aggressive and
inevitably bound for painful disappointment. For Sextus, instead, suspending judgment and thereby embracing
ignorance, as long as it comes after a rigorous philosophical survey of the relevant material, would naturally
bring us tranquility. By way of contrast, Greek literary depictions of skepticism are invariably disturbing not
liberating: In the second half of the course we will look at three types of modern skepticism that represent
powerful responses to this new crisis: Finally we will apply some of the historical insights we have gained
from our reading of the skeptical tradition to contemporary debates in the US, in particular those concerning
the New Atheists and conspiracy theories, most famously in popular culture in the American television series
The X-Files, which spanned nearly a decade beginning in the s, and which we will explore for its brooding,
paranoid meditation on contemporary surveillance and the allure of supernatural explanations in a supposedly
secular era. We will interrogate the interconnectedness of humans and other species; we will probe definitions
of humanity and the human experience; we will explore literary and philosophical experiments with identities
and subjectivities; and we will discuss how future humanities are imagined. The figure of "the animal" has
become a recent focus of critical and cultural theory, although depictions of nonhumans have a longer lineage
in literature, art, and philosophy. Perhaps more relevant, animal studies considers the ways in which
conceptions of the animal speak directly to representations of humanity. This course will put literary,
theoretical, and cultural texts in conversation in order to examine the dynamically evolving categories of
human, animal, nonhuman, and, most recently, posthuman. In their introduction to Posthuman Bodies, editors
Jack Halberstam and Ira Livingston consider the implications of the posthuman designation, as a hybrid of
humanity and technology: What is different about the alien? Does posthumanity prop itself up against a human
body or does it cannibalize the human? The subject of cities and urban space has always excited serious
philosophers, thinkers, and writers. With a stress on interdisciplinary theoretical and philosophical questions,
we will read and analyze seminal texts on cities from twentieth-century and contemporary thinkers such as
Charles Baudelaire, Walter Benjamin, Jane Jacobs, Lewis Mumford, David Harvey, Robert Venturi, Henri
Lefebvre, Friedrich Engels, Hannah Arendt, Michel Foucault, and Georg Simmel as we draw on their ideas to
reflect on the city of today. Among the questions the class will consider: How did the layout of the Greek polis
shape democratic aspirations? How did Enlightenment philosophical values determine urban physical
realities? When did the metropolis become associated with such traits as impersonality, detachment, and
anonymity from the philosophical perspective of Simmel, aspects of urban life that are not necessarily
negative? This class combines historic, theoretical, and philosophical approaches to ideas of urbanity and built
environments. A mid-term paper and a final paper. Intro to Ethics â€” James Muyskens While few incoming
freshmen have taken a philosophy course, virtually everyone has grappled with pressing moral and ethical
choices. This course, an introduction to the philosophical discipline of ethics, is a deep analysis of these
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choices. We will read literature to see life in vivid relief and unnerving detail, revealing how the moral life is,
could be, or should be lived. We will read philosophy to help us make sense of the complexities and conflicts
of this moral experience, guiding us to moral principles, theories, or insights beneath the everyday muddle of
emotion, prejudice, and custom. Poetry and philosophy have a long history of being set at odds with one
another. Poetry is dangerous to society, he claimed, because it has the power to persuade us by way of our
emotions when we ought to be persuaded by force of reason alone. Texts will include poetry by A. But poets
also have been known to live the examined life through their art, to scrutinize themselves and the world that
they inhabit in the scientific fashion recommended by the philosopher Socrates. Maybe more to the point, do
we even need to set these two approaches in opposition? We will compare a range of philosophical
intuitionsâ€”about reality, time, reason, consciousness, identity, free will, suffering, deathâ€”as they have been
passionately felt and thoughtfully probed in poems across the centuries. Critical readings will include T.
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